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1. The problem of paradigms between knowledge and wisdom 

The wisdom and the knowledge are generally distinguished. The knowledge consists in 

the mere inborn reason as understanding, namely in the mere intellect without ground of feeling and will. On the contrary the wisdom is grounded on the oneness of the body and mind in which the inntellect, feeling and will are not yet separated. In other words the knowledge and the intellect are founded on the mere objective, abstract rationality.

  However the wisdom is founded on the love as agape or compassion in which the intellect or the inborn reason is based on the feeling and will. These differences seem to result from the various paradigms, which are the framework of the way of thinking and cultures and simultaneously the ground of them.

　Such paradigms will be different according to such things as the age, the region and the field. For example, Thomas S. Kuhn (1922-1996) discussed the paradigm shift in the period before and after Newtonian physics in the field of physical science
. Protestant systematic theologian Paul Tillich (1886-1965) divided the history of the world with the contents of the concept “anxiety” into the three ages (=the ancient times with the concept of ontological anxiety, the middle ages with moral anxiety and modern ages with mental anxiety), and moreover the developmental stages of the individual with the same concept of “anxiety” into three stages (=the childhood, the young-manhood and the manhood
) in the field of philosophy of religion. Furthermore, Catholic theologian Hans Küng (1928- ) developed the way of paradigm shift from the standpoint of Christianity
. Moreover, in the field of economics we can find also the paradigm shift from capitalism and socialism to the fraternal economics
.
　In this paper I would like to consider the five paradigms, which can be commonly applied in the East and the West, to enquire into the possibilities of Eco-Sophia as the wisdom of the harmonious togetherness between nature and living things including human beings with the wisdom in the global dimension in the field of the philosophy of religion. The reason is that after the theory of relativity (1905) by Albert Einstein (1879-1955) and of quantum theory by Niels Bohr (1885-1962) through Max Plank(1858-1947) and Einstein,  and after the events of Auschwitz in Europe by Germany,  and the dropping atom bombs in Hiroshima and Nagasaki in World War II by U.S.A. the four paradigms as the framework and simultaneously the ground of thinking and the phenomenal world excluding the paradigm “absolute nothingness” cannot be any more completely applicable for these new problems. In the former case the relativity of time and space is advocated and the law of causality is collapsed. In the latter case the problem is moral, because it is not a permitted action from a group to another group, or from a nation to another nation, that an atomic bomb is dropped, even if it were in an international war. The accidents at the Fukushima 1st atomic power plant on 11 March this year after an earthquake and tsunami is also related to the latter case.

　Now, the five paradigms, which are common to the East and the West, are relative being, relative nothingness, absolute being, nihil and absolute nothingness. The first paradigm “relative being “ is the framework and the ground of the phenomenal world, which consists of the finite relative beings, will rot away with time. This paradigm was and is applied from the ancient natural philosophy to contemporary world. The second paradigm “relative nothingness” is the framework and the ground of the thinking for which all of the phenomenal world is uncertain, anxious, despairing or tedious. The representative, who philosophized with the second paradigm, was Sören Kierkegaard (1813-1855). The third paradigm “absolute being” is, for example, idea, ousia (essence), eidos (form) or theos (God), which is eternal, universal and unchangeable.

 The first and second paradigms ask for the rescue of heart and mind. If the rescue of body and mind cannot be achieved with the above mentioned three paradigms, and the throne, on which the eternal, universal and unchangeable earlier was laid, becomes vacant and only nihil remain there, then this gives rise to the fourth paradigm ”nihil”. The ground of the paradigm “nihil” is the abyss of nihil, and in the world on this paradigm all kinds of nature and environments are destroyed.

　However, the fifth paradigm of “absolute nothingness” as the framework and the ground  of the thinking and phenomenal world which was advocated by the first Japanese creative philosopher Kitaro Nishida (1870-1945), is the paradigm, which can subsume and support the above mentioned four paradigms and the thought and culture based on them.

  The paradigm of “absolute nothingness” supports the function of the other four paradigms with agape and compassion, which springs out from the action of absolute negation  of substantiation and absolutization of the paradigm “absolute nothingness” and its standpoints. In this meaning we need a paradigm shift in the contemporary world, in which the harmony in various fields is very different.

　The knowledge and the mere intellect are generally founded on the paradigm “absolute being” and “relative being”. In this case each individual lives as ego by nature. The individual in the dimension of species like state, folk, tribe, group etc. makes efforts for the prosperity of his/her own species, to which he/she belongs. In the dimension founded on the paradigms of “absolute being” and “relative being” it will be very difficult, that eco-sophia as “the wisdom as prajuna” can be realized, although the scientific spheres will be intensively developed.

  On the contrary, in the dimension of the paradigm of “relative nothingness” the egoistic ego is gotten rid of to the existence. However, in the stage of existence the anxiety, despair, ennui etc. dominate. To live with another person or other people, animals and plants, therefore, is not easy. In this stage on the ground of paradigm “relative nothingness” the mere knowledge and mere intellect on the ground of the reason by nature, namely understanding is detached. However, the wisdom as prajuna is not yet born in this paradigm “relative nothingness”. In this paradigm “the learned ignorance” (Lat. docta ignorantia) like in Socrates (469-399 B.C.) and Nicolaus Cusanus (1401-1464) can not any longer have a stable influence on other persons. The reason being that feeling and will do not underlie “the learned ignorance”, although the learned ignorance overcomes the dimension of the knowledge and the intellect, in which the objective and abstract way of thinking dominates. The wisdom, in which body and mind are in oneness, and its foundation, namely feeling and will were firstly looked upon as the ground of thinking vaguely in Kant’s “Critique of Judgment” (1790) and decisively in the organic philosophy of Alfred North Whitehead (1861-1847) and K. Nishida.

　In the paradigm of “relative nothingness” the ego of each individual and strong consciousness of each own species of each person is gotten rid of.  However, the wisdom of eco-sophia is  not yet born. Nevertheless excellent literature and artistic works can be born in this dimension. The reason being that in this dimension where vanity dominates, the helpless heart and mind of each existence are expressed.

　Now, before the wisdom as prajuna , namely the eco-sophia is born in the existence, there is the stage of life in the dimension of the paradigm of “nihil”. If the individual cannot ask for any rescue in the dimension of the paradigm of “relative being”, “relative nothingness” and “absolute being”, he/she tries to live in the dimension of nihil. The contemporary world seems, as it were, to be on the abyss of nihil. By the people on this abyss of nihil, who are always attached to the power, riches, violence, avarice etc., nature including the inside and outside of human beings, only from which the creativity can be born, continues to be polluted. Furthermore, the environment, only in which the human beings can live and which basically is the house of all nature, continues to be destroyed.  This situation in the contemporary world is the nihilistic world without finding the significance, the purpose and the value to live on the earth, what Nietzsche (1844-1900) prophesied as the scircumstances after 200 years.
  One way, with which the above mentioned nihilistic world can be overcome, is the way with the paradigm of “absolute nothingness” advocated by K Nishida.  The reason is that the life on the ground of absolute nothingness denies the absolutizing and substantialization of its own standpoint, but rather supports the life and culture on the ground of the other four paradigms with its own dynamic action of love as agape and compassion. The standpoint of the paradigm of “absolute nothingness” in detail is as follows: With the denying of its own standpoint the standpoint of absolute nothingness becomes zero. However, the standpoint of zero cannot also be absolutised, the standpoint of zero is therefore again denied. From this action of the double negation, agape as divine love or compassiom springs out. The action of absolute negation of the substancializing and absolutizing of the standpoint of absolute nothingness ceaselessly continues. The love as agape or compassion therefore springs out always from the action of the self-negation of the absolute nothingness. The paradigm of “absolute nothingness” can be opened through religious disciplines such as Zen-sitting, Buddhist prayer, Christian prayer, art, sports for self-discipline or through the encounter with people, who look upon their own standpoints neither as substantial nor as absolute.

  The experience of absolute nothingness is possible also in Christanity, because God who absolutely denies his substantailization and absolutization, is shown as self-emptying God in Phil. 2,7. We cannot discuss here the subject of self-emptying God in detail. However, self-emptying God can be basically found in short in the answer from God to Moses, who asked the name of God, namely “I am that I am”. This answer by God to Moses shows that God is that who acts as becoming event and with oneness with event. Thorleif Boman (1894-1978) called such God „God as an event“, so to speak, hayatological God
.
  From the fact stated above follows that the paradigm “absolute nothingness“ is the common paradigm to Buddhistic wisdom as prajuna and agape as the self-emptying act
 in Christianity. Moreover, the paradigm “absolute nothingness“ advocated by K Nishida and the eternal object
 advocated by A.N. Whitehead, which can be understood as idealized “absolute nothingness“ come in contact with the absolte nothingness
, and is common to Nishida and Whitehead. It must here be added that in the above mentioned understanding of God the wisdom from God is identical with the love as agape
.

  Now, with the paradigm shift from the old four paradigms to “the absolute nothingness”, which is born in the moment, in which the paradigm of “absolute nothingness” as absolute negativity is experienced, the following nine important conversions on the whole should be basically realized. The matters through such a new paradigm shift to the absolute nothingness are the eco-sophical matters, through which the way to the eco-sophia can be opened. However, this paradigm shift can be firstly realized, when the efforts of each individual and the action from the paradigm “absolute nothingness“ are in oneness. 

①The conversion either from the only rational (= coherent and logical) philosophical scheme or from its only empirical interpretation (applicable and adequate) to the thinking from the origin of both of them in each self here and now like in A.N.Whitehead (in whom the rational philosophical scheme is so to speak the causal efficacy, its empirical iterpretation is so to speak the presentational immediacy and their Synthesis is so to speak the symbolic efficacy) and in K. Nishida (in whom the rational side is so to speak the world of the truth and its empirical side is so to speak the world of the fact and their origin is so to speak the world of rijimuge in the metaphor of Shisyu-hokkai in Kegon-sutra (=Avatamsaka-sutra).

②The conversion from the way of thinking on the ground of egocentric subject-object scheme to that of thinking by subject, which simultaneously is superject in Whiteheadian meaning and the true self like in K. Nishida.

③The conversion from the secular, horizontal understanding time, space and history to the way of 

understanding them from the crossroads of the horizontal understanding with the vertical like in K. Nishida..

④The shift from the subjective logic since Aristotle (384-322 B.C.) to predicative logic like in  A.N. Whitehead and K. Nishida, and from the latter logic to the logic of copula like in K. Nishida.

⑤ The change from the confrontation between natural science and humane discipline to the harmony between them on the ground of new physics like the theory of relativity by Einstein, quantum theory by Niehls Bohr, uncertainty principle by Werner Karl Heisenberg (1901-1976) etc. like in Whitehead and Nishida. (Such new physics at the beginning of the 20 century are in harmony with the paradigm “absolute nothingness”).

⑥The recovery of the etymological meaning of the nature in ancient Greece (=phusis) and Latin nature (=natura) from the modern concept of nature, in that the nature is understood as “the event”  like in A.N. Whitehead and “the mutual limitation” betwenn the nature and the individual like in Keiji Nishitani (1900-1990) who is one of Nishida’s disciples).

⑦ The change from the superiority of the mere intellect over feeling and will to the superiority of the feeling and will as the pure experience like in K. Nishida and A.N. Whitehead.

⑧The change from the continuous sustainability to the discontinual sustainability. The reason being that each of the whole creation is the absolute center of this universe and simultaneously only a point on the periphery which builds the universe like in Whitehead and Nishida.

⑨ The mutual relation among genus, species and individual as a person changes from  mutual discord and war to the mutual reconciliation, the peace, and the better environment like in Whitehead or in Nishida.
   The above mentioned nine changes with the paradigm of “absolute nothingness” are possible from the origin of the various polarities in the field of absolute nothingness. In the other four paradigms excluding absoute nothingness only one pole between each of various dipolarities is emphasized. On the contrary, only in the paradigm of absolute nothingness the substantiation and absolutization of its own standpoint are absolutely negated. Fom this negations in the field of absolute nothingness the love as agape and the compassion spring out, and this love as agape and compassion support each of the other four paradigms and the culture and the lives on their paradigms. The wisdom of togetherness as eco-sophia (= the wisdom of prajuna viz. love as agape) can be possible firstly in the field of absolute nothingness. The realizing of eco-sophia is of course not so easy. However, it will be promoted step by step, when each of us can experience the fullness of time, namely the moment, in which time and eternity are in oneness, even if it were only a moment. 
2. Eco-sophia in human beings and nature
  Ecology contains the “mode” of each living things and the idea of “nature preserve”. When the ecology is understood from the Greek etymological origin, “eco-“ (Greek oikos) means the house and “-logy” means science. In this etymological meaning the environment as the field of each living thing and nature, which is concerned both in inside and outside of each living thing, are deeply related. So, we would like to consider the eco-sophia from the standpoint of the person and the nature. 

  Now, when a person only objectively understands and observes nature, the nature is controlled and exploited by a person in spite of his/her being a part of the nature. In such cases nature becomes “the natural scientific nature” since modern ages like in Francis Bacon (1561-1626). In this case the human being and nature are separated, technology tends to ignore the humanity and nature is destroyed by the control and exploitation by human　beings. On the contrary, when the human being and nature live in a harmonic oneness, the nature will be able to be characterized by “pure literary nature”. However, when each of us cannot be aware of the oneness of each of us with nature, technology is separated from the natural humanity, and then the eco-sophia will not be realized. The reason is that the individual is not aware of the original meaning of “nature”. As an example of such cases, the accident at the atomic power plant in Fukushima (March 11, 2011) can be given. The Greek of nature is “phusis” and its meaning is to unfold of itself, as Martin Heidegger (1889-1976) says in German “von sich her aufgehen”. According to Heidegger “to unfold of itself means “to let appear”, namely “to create a thing” as poiesis (=creative production). The etymology of the Latin word “natura”is nasci (=to be born), which means the essence and to be born. This meaning corresponds to Greek “poiesis” (=to produce creatively). These original meanings of “nature” can be found neither in “the natural scientific nature“ since modern ages nor in “the pure literary nature”.

 The original meaning of nature as poiesis not only subsumes the four paradigms, but also can be realized in the paradigm “absolute nothingness”, which supports the other four paradigms with love as agape and compassion. In the original nature on the ground of self-awareness of that each person is a part of nature, the technology can contain the meaning of the beautiful art which is also the etymological meaning of Greek techne (=technology). With the self-awareness of such original nature the eco-sophia seems to be truly realized.
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