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In this paper, I will focus on religious beliefs and their significance for a person’s identity, in particular on Christian beliefs. The path to violence is defined once religion claims a singular identity and absolute truth, Amartaya Sen, in his famous ‘Identity and Violence, The Illusion of Destiny’ states that ‘many of the conflicts and barbarities in the world are sustained through the illusion of a unique and choiceless identity’. 
 
　Many religious advocates insist that the ‘true’ the ‘original’ the ‘meant’ religion is against violence and that Christian, Muslim, Jewish or Hindu terrorism is a distortion of the proper form of religion. Even if true, this claim does not bring us much farther, because one has to face the fact that even very different forms of terrorism show proximity to their respective religions.
　The Egyptologist Jan Assmann has contributed a significant approach to the intertwining of religion and violence with what he calls ‘the mosaic distinction’. In his book  The Mosaic distinction or The Price of Monotheism,  published in 2003,  Assmann restates the thesis he had already advanced in his 1997 monograph Moses the Egyptian, which reads as follows: “The distinction I am concerned with in this book is the distinction between true and false religion that underlies more specific distinctions such as Jews and Gentiles, Christians and pagans, Muslims and unbelievers. Once the distinction is drawn, there is no end to reentries or subdistinctions.”

　An approach to deal with different identity and truth claims can be found in Whitehead. Whitehead focuses his analysis concerning religion on religious experience. He relies to a large extent on William James’ concept of experience, which was a rejection of a purely mechanistic understanding of reality. In doing so, James particularly stresses the importance of religious experience. Though not explicit, the cosmic ocean, in which the experiencing “I” finds itself embedded, is one of his major metaphysical presuppositions.
　In Whitehead’s "theory of religion",  the development of religion leads (at least in his late work) to a rationalization of religious experience (RM 20-36)  Although religious concerns were at first preoccupied with rituals, partial myths, and emotional stabilization, later religious consciousness evolved increasingly towards the recognition of universal connectivity, leaving behind provincial rituals and social bounds (RM 28). For Whitehead, this process of the "rationalization" of religion occurs within reciprocal movements towards solitariness and solidarity. These opposite features reveal the meaning of "religious intuition," namely, to be the universal mediation of uniquely experienced events.
　Whitehead’s approach to religious experience, therefore, provides a concept of religion in which one can achieve and maintain ones (religious ) identity, without adopting the ‘Mosaic’ distinction or absolute truth claims, which would inevitably lead to conflicts.
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