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I．Before the Invasion of Fire of Prometheus.
Before the overwhelming invasion of Fire of Prometheus in this human life, the energy has been considered as great gift of gods (or God) of which the concrete form was the light of Nature-Sun. The life of humanity has been ever since long time wholly dependent on this grace of Energy-Sun. In the old days, human life was humble and limited, man's work was severe and every so often suffered from the natural calamities, but on the other hand, it had some deep harmonious relationship with the Nature. For understanding well this gracious aspect of Nature, I want to show and cite one symbolical instance, that is, Matrix-dimension of Nature or in other words “The Motherland of Anima” such as described by Japanese novelist Michiko Ishimure. According to her novel “Paradise in the Sea of Sorrow(Hān)”, the motherland of Anima is so wonderfully and beautifully depicted that we have impression that it has a complete harmony between gods, Nature and human beings. Now we cite the text of Ishimure, “Gift of Heaven,” for feeling this harmony.

Gift of heaven

 “Sister, fish are a gift from heaven. We fishermen take only what we need from this abundant heavenly gift, without excess or waste.

“Tell me, where in this world can you find a more splendid and blessed way of life?

“Ah, the sunrise on the sea in early summer, when it's neither too cold nor too hot, just pleasantly cool! Minamata and Shimabara were still shrouded in mist. When the sun rose like a globe of fire, scarlet, pink and golden rays pierced the morning mists and colored their edges. Taking in the beauty of the sky and the sea, I'd say to my wife :'Last night we worked mighty hard, but it was worth it. I feel so happy that if I had wings I'd fly off right now.

 “Look at the sky, dear, it's so wide you can't see where it ends.”

 “They say that it stretches itself as far as China and India, and even farther. In other words, if we let the boat drift with the current, one day we might find ourselves in the South Seas, near the Island of Luzon, or sailing along the Chinese or the Indian coast. It's all right with me: I don't mind if we sail like this till the end of the world.”

 “Isn't this paradise, dear, the two of us in this boat with nothing but blue water around us?”

In this context, human beings, in spite of their poor and humble life, could share the goods and gracious energy of Nature with others and realize in some sense the happy community, Motherland of Anima. Our Ishimure shows one type of people, who belongs to this motherland. So we are going to explain these people who are called 'gods of compassion'.

Michiko tells that the core group of Anima-Sphere-people consists of marginal human beings, namely, beggars, speechless and poor ones, mentally and physically disabled people in the village. Once someone or some family in this village suffers from illness, fire, death, or whatever calamity and misery, these disabled people go to the suffering ones to somehow express their sympathy.

But in spite of their compassion for the suffering people, they cannot take any concrete measures to help the unhappy ones. They stand only just beside or far off the helpless people with hearts of sympathy, compassion, care…, but they cannot do anything if they will it seriously, because they are themselves helpless, speechless and powerless. This powerlessness without any active efficacy for recovering the accidental calamity of the villagers is indeed some deep presence which consoles and penetrates the villagers’ hearts. This presence, in this sense, is so compassionate towards the unhappy villagers attacked suddenly by the disasters that they feel a deep and invisible coexistence with these handicapped who look like “gods”. So these disabled beings are called ‘gods of compassion’ and they live in the Sphere of Anima.

II. The Invasion of Fire of Prometheus.
It is well known that the Prometheus, son of Titan, was a great inventor of many arts and he has furnished man with the technological Fire stolen from Zeus, the supreme god of Olympus. Mankind owes immense benefit to this Fire and invented the iron for cultivating the land and making aggressive wars on each other. It is in this manner that Humankind developed Technology and sciences by which it finally created Atomic Age and Atomic Energy, and at the same time, the modern civilization and society, which owe its so-called civilized life to this atomic energy. But having analyzed this modern history, Jürgen Habermas, in his main work “Theorie des kommunikativen Handelns”, considers this techno-politico-economic development as colonization of our basic Life-World(Lebenswelt). We think that this colonization's ideology is a thought which is centered on substance (Onto-theology). In this technological development and civilizing process, Humankind made of this Fire of Prometheus one gigantic Idol which it worships and serves for the purpose of getting material benefits. But in this civilized world, the strong and the rich monopolize these benefits and rule over millions of poor people by way of their politico-economico-technologico-powers. It is nothing but the alienation of human beings from themselves, with the result that they have lost their sharing and sympathetic character, sharing grace, life, love and vital energy. In order for us to be acutely aware of this alienation, we want to show one disastrous episode which concerns Minamata Disease Patients, because this disease symbolized the broken-down-anima and foreboded the disparate situation of sufferers of Fukushima. 

Broken-down-anima of Satsuki 

It was a nightmare. I hate being reminded of that time. Satsuki was unrecognizable when she died. I didn't have a wink of sleep for a whole month. I kept asking myself who would die first – Satsuki, Kuhei or I. Satsuki, who we thought the strongest and healthiest of all, was the first to fall ill. They sent her to the Isolation Hospital in Shirahama. There is a crematory near the hospital where they burn the patients when they die. The road from the Isolation Hospital leads straight into Hell. She's still alive...why can't she die...the sooner she dies, the better. 'God, I wish death would put an end to her suffering,' I thought as I watched her toss in bed as if she were lying on burning coals. She clutched at the air with her hands and feet like a rabid dog, foaming at the mouth. Satsuki, the girl who could outdo any young man in the village. In the bed below, Kuhei was tossing and turning even worse. In the beginning I thought he would die first. I lost count of the days passing by, but I still couldn't go to bed. There was no time for sleep. Satsuki went blind and deaf. She could neither speak, nor swallow the food they gave her. She'd howl like a lonely beast, and throw her legs and arms in the air. I said to myself, 'Let death come, the sooner, the better. We'll fall head over heels into Hell, the three of us.' What? You want to know when she died? When I felt I could no longer bear to watch her agony. 'This is worse than Hell,' was all I could think....

We should also remark that in this superficially prospered atomic age, Humankind has forgotten the destructive and deadly character of this Fire of Prometheus, atomic energy. Now we see that Fukushima experienced this atomic terrible character in all its aspects.

III. Fire of Spirit (Pneuma, Han, 気)

How could we now surpass the above-mentioned Idol and its ideology, that is, Onto-theology? For this question, we do nothing but offer three suggestions, namely, the first which concerns a philosophico-theological horizon, the second which concerns a new prophetic and Han's human imago and the third which concerns the communal life. 

① First, we suggest the Hayatology or Ehyehlogy as one thought which may surpass the Promethean Ideology, that is, ontology which concentrates on the substance, substantialization of things, accumulation and possession of goods (ousia), sedentarization, ruling and domination etc, while Hayatology stresses the importance of such vision as kenōsis, anti-substantialism, anti-sedentarization, (spiritual) nomadism, conviviality, etc. We want to explain briefly some ideas which concern Hayatology. Now let us concentrate our hayatological analysis on Ex3 where Moses encounters Yahweh and where the divine name is revealed. Moses can be considered as someone who, up to this chapter, has sought to establish his own identity. He thwarted Pharaoh's plan to kill enslaved Israelites, to kill all the Israelite sons who are born. In this crisis of the Israelite slaves, Yahweh called Moses at Mount Horeb (Sinai). He told Moses that he had come down from the heaven to liberate from misery the slaves whose cry he heard and whose anguish he knew. He sent him to Pharaoh for him to be the leader of the liberation. In this plot, after having once refused that mission, he asked for the name of God to obtain the confidence of his people. For, in bygone days, a name expressed the nature of a person: to know a name means to lay hands on the force and the existence of a person.

The divine name revealed was precisely an enigmatic name “ ’ehyah ’asher ’ehyeh”(3,14). Without entering into detailed discussion of the divine name, let us take into consideration the meaning and the specificity of the name from the viewpoint of the tale's plot and grammer and of semantics. The verb “ ’ehyeh” is in the first person singular imperfect. It indicates that a subject exists, without being fulfilled, in the dynamism of the permanent imperfect. What renders the name enigmatic is that two “ ’ehyeh”s are combined by a relative pronoun or conjunction “ ’asher.” Let us note two points for the moment. First, the unfulfilled being underlines the dynamism of the one who is in becoming without completing oneself but getting out of oneself to adopt a new manner of being. Rather than the first substance that is eternal and immovable of Aristotle, Yahweh is, in the tale of Abraham as in the tale of the Exodus, a dynamic being, who comes down from the heaven to intervene and befall in the history. Then the repetition of “ ’ehyeh” reinforces the mystery of the name, so that it prevents men from manipulating Yahweh by the knowledge of his name. It renders it impossible that men possess and manipulate God and that they identify themselves with him. On the contrary, it renders it possible that God distances himself from men and that he establishes a relation with them in a free manner.

Since “ ’ehyeh” acted with a view to sending Moses to free the slaves and establish their community, Yahweh's relation with them is a unilateral and gratuitous relation with the slaves who are the others without value, and, at the same time, it is a communal relation. It is a working which makes slaves an autonomous people, and it is the covenant and its rules that actualize this autonomous community. That is the meaning of the “ten words” or “Decalogue” in the chapter20. The intervention of “ ’ehyeh” transformed the life of Moses as well as of the slaves. One can speak of the work of differentiation by “ ’ehyeh.”  The basis of this differentiation consists in the being of “ ’ehyeh” which constantly differentiates itself and gets out of itself.

Such is our understanding of the name of Yahweh. Since everyone admits that Yahweh results from “hayah” which is the third person singular perfect of the same verb, we call “Hayatology” or “Ehyehlogy” understanding of its being from the perspective of the ontological specificity of “’ehyeh.” This appellation Hayatology is a neologism by a Japanese patrogist, Tetsutaro Ariga. Let us recapitulate on our part the specificity of the ehyehlogical being (’ehyeh) in the following points, without pretending that they are exhaustive: (i) it is a ecstatic and differentiating becoming; (ii) this ecstasy has intentionality towards the other; (iii) this intentionality tends toward the creation of communality; (iv) the intervention of such a ’ehyeh articulates time, kairos, (v) this articulation is concretized in form of covenant; (vi) the intervention of the ’ehyeh equally differentiates the other; (vii) this intervention is carried out by the incarnation in men (prophets, Abraham, Moses, etc); (viii) intentionality towards the other has a non-magical and gratuitous character; (ix) the one who understands the call of Yahweh-hayah and responds to it can live the differentiated life which is between the kenostic gift and the counter-gift; (x) this differentiated life is the basis of ehyehlogical and ecstatic identity.

Receiving the hayah (’ehyeh) and responding to its call, man becomes more conscious of his non-differentiated egoism as well as his powerlessness in his encounter with the other. Responding continually to that gratuitous call, he reaches penitence and conversion in the end. This process in its entirety is the ecstatic process that one calls “mysticism,” which is the moment of the birth of the person, prophetic type of man, who could surmount many difficulties brought about by the ont-theological civilization. 

In the Old Testament, we can find this same vision: the divine name Yahweh (Ex 3:14) who demystifies the idols which give illusions to our life, Heritage (Joshua 13:32-14:5), the sabbatical year and the year of Jubilee (Levi 25), Rechabites who live the nomadic and anti-possessive life (Jeremiah 35) etc. 

② Secondly, the Prophetic type of man could be mentioned as a new human image. So he can give new prophetic messages to men so that they might open the convivial horizon of life for this contemporary world and especially for the future generation. In addition to this, he can work while embodying Eheyeh's energy and the above-mentioned vision in himself and, at the same time, breathing with and in the Spirit of Eheyeh, that is, Fire of Spirit (気). In Korean and Far Eastern religious tradition, we can view this Spirit as Han. Han, the energy of Spirit-Fire, can inspire human beings to love and work for their reconciliation and the reconstruction of Motherland of Anima. Now we want to explain briefly Han and Hān. Before entering into the simple reflection on the problem of Han, we should probably distinguish between Han and Hān (怨恨). Han has at the same time two characters: the universal character and the special one.

From the universal point of view, it means the vital Onesses and Totality, the harmony between Heaven (天), Earth (地) and Human being (人). From the special point of view, it means the vital energy which produces without stopping various fruits in our earth and life. If Han loses its vital Harmony and Energy, it transforms itself into Hān (恨), that is, Grudge. This cold Grudge pent-up in human existence can be warmed, cured and animated only by the vital force of the original Han.

It contains various intellectual and emotional aspects. From an emotional point of view, this energy could change into a deep-seated Grudge (Hān), a bitter resentment (Hān, Onnen, 怨), namely a negative and hostile emotion. This is an emotion, but it could penetrate into the depth of a personal and ehyehlogical level among human beings. This negative emotion is held especially by oppressed and despairing people and creates a cultural tradition.

No matter how this Grudge emotion breaks down and fills the human soul with hatred, it can nevertheless transform itself into a positive energy. It makes a person hope for reconciliation and coexistence, have an attitude of forgiveness and even spiritual energy for the transfiguration of human beings.

③ Thirdly, we want to reflect on the Fukushima's communal experience for forming the fraternal community life and the future generation from the educational point of view. We are going to mention the concrete example of the old people in Fukushima district. They had already lived the traditional life in their farming village before the disaster. By the disaster and calamity of Earthquake and Tsunami, many cities turned into a heap of rubble, but this small village at the foot of the mountain has survived the catastrophe. The old villagers have begun to restore their destroyed life, so they organized the community life and divided the work between them. For example, they have chosen who will be in charge of such and such fields of life; leader who encourages the tired men and gives to his people great hopes for the future, persons in charge of medical and health care, women in charge of food and cooking, persons in charge of well water and stream water, liaisons between this village and other municipalities, responsibles for setting up toilets, repairing the destroyed houses, taking rubbles away etc. Because they had already lived the poor and primitive life, that is, not-electrified, not-civilized life and revived the wisdom of their traditional life custom, they could form a harmonized communal life and continue to work together until now right in the middle of the Fukushima Disaster. Among them, we can probably find the ‘gods of compassion.’

They are used to gain benefits from the Fire of Nature-Matrix, that is, Energy (気) of Spirit, and also to live Han together, while in our civilized life, we are used to be entirely dependent on the fearful atomic energy, Fire of Prometheus without any consciousness of the danger of this energy to our life.

So if the young people could experience the above-mentioned primitive, not-civilized life just as humanized life in their educational program, they would find the wisdom of life and have contact with Fire of Spirit. We can hope that their experiences produce new prophets for a new epoch of revolution.

Now that we have experienced Fukushima, we should be conscious of the fact that we just entered into a new epoch of physical and spiritual energy's revolution so that we might share the Han's energy with others for the creation of humanized future life.



