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Abstract

The achievements of China’s modernization are remarkable, such as the fast GDP growth. However, the price is extremely high. It includes environmental problems, an increasing gap between the rich and the poor, and the loss of faith among its people. Who is responsible for this predicament? This paper argues that the first Enlightenment characteristic of possessive  individualism and the imperialist attitude toward nature  is responsible for some of China’s problems in modernization. Therefore, we need a Second Enlightenment which is characteristic of organic Communitarianism and ecological awareness. Such an Enlightenment can help overcoming the limitations of the first Enlightenment and assist China in a process that moves beyond modernity toward an ecological  civilization which  calls for not only the transformation of the way of thinking and the model of development, but also the transformation of modern lifestyle, because the modern lifestyle built on the modern western worldview is unhealthy and unsustainable, which will to great extend hinder the construction of ecological civilization. From a constructive postmodern perspective, this paper first intends to propose the limitations of the first enlightenment, the main ideas of the second enlightenment, accordingly point out the limitations of a modern lifestyle, then to propose a constructive postmodern lifestyle aiming at human’s well rounded and free development, which is based on the harmonious interaction between humanity and nature. This is a green lifestyle which encourages people to pursue a poetic being and creative being rather than consuming machines. I argue that such a postmodern green lifestyle not only can benefit human’s free and full development, but also is a necessary condition for creating an ecological civilization. It also should be an important component of ecological civilization.
I.What is the First enlightenment? 

By the First Enlightenment, I refer to: 1) the historical intellectual movement in Europe in the seventeenth and eighteen centuries that advocated reason and individual freedom and 2) the May 4th movement in 1919 in China which advocated democracy and science. In China we called them Mr. Democracy and Mr. Science. At that time people in China believed that Science could solve every problem and that it could even provide answers to the meaning of life. Although there is a gap in time between the Chinese version of the first Enlightenment and the European version, there is also an intrinsic connection between the two not only historically, but also spiritually. Both involve an unfettered devotion – indeed a worship – of science and reason. For this reason I speak of both as a First Enlightenment. 

There is little doubt that the First Enlightenment in both Europe and China played a revolutionary role in liberating people from Federalist tyranny and ignorance. Some fruits of the Enlightenment included the notions of liberty, democratic participation, and the dignity of the individual. These fruits should be highly valued and preserved. Given China’s circumstance, in which a feudalist ideology is still very influential, it is especially important to promote these values. 

However, it would be irresponsible if we did not point out the limitations of the First Enlightenment since postmodern thinkers in the West already have pointed out the social and ecological costs. The Enlightenment played a central role in the justification for modernization. A worship of economic growth in modernization can be conceived as a manifestation of Enlightenment’s emphasis on modern Man who only seeks his own good and is ‘indifferent to the success or failure of other individuals.’ Let us consider these limitations more closely. 

II.What are the limitations of the First Enlightenment? 

We find five shortcomings in the First Enlightenment, all of which are closely related. 

1) An imperialistic attitude toward nature. Starting from an anthropocentric stance, this disrespectful attitude treated nature as an object to be manipulated, dominated, and exploited. Both nature and women are seen by the Enlightenment culture as 'irrational, uncertain, hard to control, fuzzy.' Many now realize that, in order to liberate women from oppression, people must also liberate nature, at least insofar as the two have been symbolically linked in the Western imagination. 

2) A nihilistic attitude toward tradition and the past. The First Enlightenment believed that in order to be fulfilled humans must sever their relations with tradition. In Europe, the past was treated as the Dark Ages. In China tradition was treated as trash which should be totally and completely abandoned. Down with Confucianism was the most famous slogan of that time. Chinese abandoned excellent spiritual resources in our tradition such as respect for the heaven and awe of the Dao and ‘harmony with difference.’ We are now struggling to reclaim these traditions. Lacking any faith or sense of the divine,  people easily worship the secular. That explains why scientism and worship of money are so popular today in China as well as in the West. 

3) The Worship of science. First Enlightenment thinkers considered science to be the only correct and valid way to know the universe. All other ways of knowing the universe—such as religious, artistic, intuitional, and emotional—were viewed as unscientific and therefore to be suppressed or demolished. According to Li Yusheng, during the May 4th Chinese Enlightenment, scientists in China deeply believed that truth was on their side and that the progress of China totally relied on them. Most scientists held an arrogant attitude of mental and moral superiority toward their adversaries. Despite the major contribution of science to human civilization, its worship makes people, whether in China or in the West, neglect its limits. Enlightenment thinkers worshiped Newtonian physics characterized by mechanism and reductionism. From such an outlook the 'disenchanted' world was viewed as a colorless machine. 

4) The Worship of Reason. First Enlightenment thinkers also believed that reason, especially 'pure reason,' devoid of emotion, sensate knowledge, social constructions, and noncognitive awareness, was the driver of progress and could build a new civilization. Reason not only failed to improve the human condition, but also failed to solve the  oppression of women and ethnic groups. When abstract reason operates without cultural and spiritual norms, it lacks values and a moral dimension. It becomes a kind of instrumental reason that oppresses anything irrational and loses its capacity for far-reaching vision. On the other hand, for the Greeks, reason included emotion and value and a more comprehensive way of understanding. 

Another shortcoming of a 'reason-only' approach to life is its tendency toward compartmentalization. Reason takes on various forms such as social reason, political reason, economic reason; each of them dominates one part of human life. This type of reasoning became a defining feature of modern industrial society.

The third shortcoming of modern reason is its individualism, which assumes that 'rational self-interest' is the fundamental motive for human activities. According to this view, which has had an inordinate influence in Western neo-classical economic thinking, rational people only care about maximization of their own interest ignoring the consequence of their actions for others. 

5) A one-dimensional understanding of freedom. ‘Freedom’ was a ubiquitous slogan of the Enlightenment, which encouraged people to fight against the oppression of feudal tyranny. However, the concept of freedom that was promoted had its limits. Freedom was understood primarily as a possession of the isolated individual, and not as a way of being connected to community. It was limited to freedom of speech, freedom of thought, and (in John Locke’s thought) freedom to own property. 

III.What is the Second Enlightenment? 

The limitations of the First Enlightenment led to destructive consequences making it necessary to move beyond modernization towards postmodernization. Rick Smyre called for new approaches to learning/education, economic development, leadership, governance, and even more complex ways of thinking. The Second Enlightenment can be called postmodern since it transcends but includes  the greatest achievements of the First or modern Enlightenment.

What are the defining features of the second Enlightenment? 

1) Beyond Anthropocentrism to Ecological Awareness. Given the fact that anthropocentrism is responsible for the ecological crises faced today, the Second Enlightenment tends to reject the anthropocentrism and its manifestation: an imperialistic attitude to nature. Unlike the First Enlightenment, which treated nature as an object of exploitation, the ecological awareness promoted in the Second Enlightenment regards nature as a ‘subject.’ It challenges people to realize that we are a part of an unfolding process, inherently linked with the stars, the winds, the rocks, the soil, the plants, and the animals. Ecological awareness emphasizes that it is nature that protects us. Nature is not only the provides our food and clothing, nurtures our body, but also nurtures our mind. Therefore, we should not only protect her but also love her, respect her and be in awe of her.

2) Beyond Western-centeredness to Complementary Awareness. Modernization is often identified with the West. Some Chinese Enlightenment thinkers like Hu Shi and Chen Xujing, declare that only Western culture, especially Western science and democracy, can save China. They propose that China should completely adopt Western ways, including its political, economical, and cultural systems. Few people in China today accept this theory literally, but it is still very influential, making it difficult to promote postmodernization. For example, Crying for Yellow River, a very popular TV program in China, praised Blue civilization (Western civilization) and denigrated Yellow civilization (Eastern Civilization). 

In contrast, the Second Enlightenment promotes a complementary awareness between Western and Eastern civilizations. At the heart of complementary awareness, as Jay McDaniel beautifully points out, is the assumption that there is more wisdom in all the traditions taken together than in any of them considered alone, and that people of different traditions have much to learn from each other. Valuable concepts in the Chinese tradition such as harmony with difference, benevolence, and ecological consciousness can be revalued and revived to help address the illness of modernization. At the same time, a revised science, democracy, and liberty will benefit humankind. Science becomes the servant of human beings. A sustainable or green democracy takes into account the common good, for ourselves and for future generations, but also the rights of all sentient beings. 

3) From homogenization to diversity By homogenization thinking I refer to modernity’s preference for unity over plurality which holds a negative attitude toward diversity. The destruction of indigenous cultures by globalization reflects homogenization thinking, which is an act of violence against the ‘other.’ The Second Enlightenment respects and appreciates diversity including ethnic, racial, sexual, cultural and religious difference. For Alfred North Whitehead, one of the founders of constructive postmodern philosophy, it is diversity and plurality that provide the condition for higher development. 

4) From a one-dimensional understanding of freedom to a multi-dimensional understanding. The Second Enlightenment reveals freedom's complexity and richness, especially in its social dimension. Foucault’s theory of power undermines the notion of absolute freedom because freedom itself is an effect of power. Power produces the possibilities of action, and the conditions for the exercise of freedom, he says.

The First Enlightenment emphasizes freedom of thought, the press and religious opinion. For The Second Enlightenment freedom of action and practical purpose are more important. It emphasizes the social dimension of freedom and reveals the intrinsic relation between freedom and responsibility. For Emmanuel Levinas, responsibility to others pre-exists freedom and there is no freedom that pre-exists the responsibility to others. Freedom is not to be free from others but to be dedicated to serve others. Individual and community values are recognized as being interdependent. We liberate ourselves first, and then we can pay respect to others. In turn, we realize our individual freedom only when we have respect  others. 

5) From Pure Reason to Aesthetic wisdom We need fresh wisdom in order to cope with the emerging issues of our time. The Second Enlightenment calls for aesthetic wisdom— 

integrative thinking based on the concept of organic interrelatedness, which aims at harmonizing truth, good, and beauty. Artistic intuition, religious experience, sensitivity, feeling, values, and beauty complement scientific rationality and cognitive reason. It is the wisdom of Dao, whose essence lies in synthesizing and harmonizing seeming opposites. Such an aesthetic wisdom is to some extent a combination of Western and Eastern Wisdom. Pure reason or instrumental reason are alien concepts to Chinese culture because reason is always intrinsically related to Dao or value. It values the life of all living beings. 

Postmodern aesthetic wisdom is organic, respectful of nature, respectful of diversity, free yet responsible, scientific yet spiritual, humane and ecological. This kind of wisdom is needed by China and the world today if we are to move beyond the shallowness of consumerism into a more meaningful way of living. The Second Enlightenment can build upon the First while moving beyond its more destructive aspects. A major shift is necessary to actualize the Second Enlightenment. Nevertheless, as Jordan S. Gruber rightly points out, “it may be the most worthwhile undertaking imaginable.” 

The Second Enlightenment calls for an Ecological civilization 
     Due to its emphasis on ecological consciousness,   the Second Enlightenment calls for          an Ecological civilization. Ecological civilization is a new developmental stage of human civilization. It is a reflection on and a transcendence of modern industrial civilization. In this sense, ecological civilization is a postmodern civilization.
        Proposing ecological civilization aiming at harmonious development of human and nature by the Chinese government at the 17th National Congress of the Communist Party of China，whose goal is to basically form “an energy- and resource-efficient and environment-friendly structure of industries, pattern of growth and mode of consumption,”
 can be regarded as a significant contribution China makes to the postmodern movement in the world.   
        Differing from the modern environmental movement, which is still anthropocentric although its great efforts are deeply appreciated, a postmodern ecological civilization is built on the harmony between humans and nature and aims at “the common good” of humans and nature.
  In addition, differing from the modern environmental movement which often treats the environmental issue as a technological, economic, or political issue, postmodern ecological civilization treats environmental issues as a complex and comprehensive issue. 

       Creating an ecological civilization would help fundamentally solve the environmental issue. However, honestly speaking, it is not an easy job to create an ecological civilization because it is an unprecedented, enormous, and systematic project that calls for not only the transformation of the way of thinking and the model of development, but also the transformation of the modern lifestyle. Because the modern lifestyle built on the modern western worldview is unhealthy and unsustainable, which will to a great extent hinder the construction of ecological civilization. The economic crisis happening in the world today is to some extend the crisis of the American lifestyle based on consumerism that aims at material needs of the body and sensual happiness thru consumption. That kind of lifestyle is a leading cause of the modern ecological crisis rather than a solution to the problem. The next question is：What are the limitations of the  modern lifestyle? I will discuss them in order.
IV.The Limitations of the Modern lifestyle
We are told that the way of life in China has changed dramatically with the fast growth of GDP. The case is true if we view this change from China’s point of view. But to western’s eyes, China is repeating the mistakes the modern westerners made.

        In some respects, China is “more modern” than the West. Take pollution as an example, 70% of rivers and lakes in China have been polluted. The drinking water in half of Chinese cities failed to meet the standard. 
      At the same time, the whole world notices that “China's hunger for luxury goods grows”. It is reported that China's consumption demand for luxury shows 20% annual growth. China emerged second in a global luxury market, after Japan, with young premium customers prepared to spend US$26.4 billion by 2016, compared to US$18 billion by their older counterparts. By 2015, China's consumption of luxury goods will rise from 12 percent to 29 percent by an estimated US$80 billion a year.
 Don’t misunderstand that only rich people in China buy these luxury goods. Deeply influenced by consumerism driven lifestyle, many common Chinese young people are also enthusiastic buyers of luxury goods. Faced with the question why she spent 12,000 yuan (US$1,446) on a famous-brand handbag when her average monthly salary was 3,000 yuan (US$361.45), Pan Zhimin, a new, 24-year-old employee of a consulting company, says the answer was simple. “It was a sign of the lifestyle I desire.” 

       So it is time to reflect on the modern lifestyle.
      Whitehead’s process philosophy that regards the universe  as an organic whole, and thinks of the world “as deeply interwoven—as an ever-renewing relational process”.
 From a constructive postmodern perspective built on Whitehead’s philosophy, anthropocentrism, consumerism, and excessive individualism are the main drawbacks of modern  lifestyle. 

 Anthropocentrism. 
 One of the worst aspects of the modern lifestyle has been its neglect of nature and its disrespectful attitude toward nature. This attitude treated nature as an object to be conquered, manipulated, dominated, and exploited by humankind.
 Francis Bacon, one of the leading thinkers of the Enlightenment, spoke of the need for nature to be “commanded.”
 In the words of Adorno and Horheimer, the authors of Dialectic of Enlightenment, “What men want to learn from nature is how to use it in order wholly to dominate it and other men.”
 Nature was treated as a slave under the imperialistic attitude. Shaped by the idea that humans are not part of nature, the West developed in ways that reduced economic development to development for humans, without remembering that human economies are always nested within the larger context of the earth itself.  One poet in the West, Wendell Berry, calls the earth the great economy.  In the West, says Berry, we have too often neglected the great economy.  China faces this problem, too.  Newsweek tells us that China not only has the fastest growing economy in the world, but also sixteen of the most polluted cities on earth.  

Excessive Individualism 
 Closely related to anthropocentrism, excessive individualism is the second weakness of modern lifestyle.  Excessive individualism is the principle that the individual shall have priority over community and others. It assumes that ‘rational self-interest’ is the fundamental motive for human activities. According to this view, which has had an inordinate influence in Western neo-classical economic thinking, rational people only care about maximization of their own interest, ignoring the consequences of their actions for others. 

        It is worthy of note that historically individualism played a very positive role in liberating individuals from the tyranny of oppressive traditions and authoritarian power structures. But like many good things, when taken to extremes it becomes destructive. When individualism became excessive individualism, it destroys the possibility of the shared beliefs and values that make true friendship possible.  As Tocqueville pointed out, individualism at first pollutes only the source of the public virtues; but, in the long term, it attacks and destroys all the others and finally shrivels into egoism. For Tocqueville, individualism was an evil leading to the degradation of the social and political order. He feared that the excessive pursuit of personal independence would undermine democratic participation in the governance of society.

        Accordingly, the concept of freedom that was promoted by individualism had its limits. Freedom was understood by individualists primarily as a possession of the isolated individual, and not as a way of being connected to community. It was limited to freedom of speech, freedom of thought, and (in John Locke’s thought) freedom to own property. It neglects personal responsibility. 
Consumerism
Closely related to individualism, consumerism has been the third main drawback of the modern lifestyle.  Consumerism equates life’s meaning with the possession of material goods and the pursuit of wealth. The philosophy of consumerism tells people that they are fulfilled or made whole by purchasing more and more consumer goods each year without ever having to say “enough.” It teaches them to measure their own worth by how attractive they are by consumer–driven standards, by how much money they have, and by how much status they have in terms of the goods they own. It tells them that they are consumers first and citizens second, such that their private good is more important than the public good. It asserts that high paying jobs are more important than their families, and that paid work is the only work worth doing. It says that life is a race toward material success, in which there must be winners and losers. Consumerism has led many people to find more value in life in material things than, for example, in friendship and family and community. Being materially successful becomes more important than being a good parent, neighbor, and friend. People are more interested in new clothes than old friends. The point is, when life is reduced to things, a sense of emptiness will come. 

        In order to create an ecological civilization, it is imperative to move beyond the shallowness of anthropocentrism, excessive individualism, and consumerism into a more meaningful way of living. We call it “the postmodern green lifestyle” which will truly safeguard people’s free and full development. 
V. What is  Postmodern Green lifestyle? 

       A postmodern green lifestyle is to some extent a combination of Western and Eastern Wisdom. It also transcends but includes the greatest achievements of the modern  lifestyle. It is a healthy lifestyle aiming at human’s all-around and free development (Marx), which is based on the harmonious interaction between humanity and nature. It encourages people to pursue  poetic and creative beings rather than consuming machines.         In order to overcome modern individualism, which believes the principle that individual freedom has priority over community’s freedom, postmodern thinkers place emphasis on the freedom of community, and freedom of action and practical purpose, while highly valuing individual freedom.  They put emphasis on the social dimension of freedom and reveal the intrinsic relation between freedom and responsibility. For Emmanuel Levinas, responsibility to others pre-exists freedom, and there is no freedom that pre-exists the responsibility to others. Freedom is not to be free from others but to be dedicated to serve others. Individual and community values are recognized as being interdependent. In modernist thought we liberate ourselves first, and then we can pay respect to others.  But in constructive postmodernist thought we realize our individual freedom only when we have respect for others. 

        It is apparent that such a freedom with responsibility is more solid and profound than the freedom of modern individualism.       

                                                           Poetic Beings
Modern society has produced a great many “rational persons” who lack empathy and sympathy although they receive very rational education. Like coming out of the same mould, they are interested in trivial things and incapable of dealing with big questions. 
  It is apparent that such a personality can not take the responsibility to create an ecological civilization. A postmodern ecological civilization calls for a poetic being.  


Poetic being here refers to the poetic dwelling what Holderlin and Heidegger promoted.  But what Heidegger did not develop is how to be a poetic being.
        
To the eyes of constructive postmodern thinkers, it is obvious that copying others’ lifestyles and catching up with the Jones is not a poetic being. Poetic beings are those who have a deep feeling that we are small but included in a larger whole called Nature, and that we can gain guidance for our lives by being attuned to nature. Therefore they have respect for the earth and other forms of life. They are full of curiosity, imagination, and sympathy. They have a sense of the sacred, a sense of the spirituality found in harmony between people and harmony with nature. They regard nature as a ‘subject and are fully aware that we human beings are a part of an unfolding process, inherently linked with the stars, the winds, the rocks, the soil, the plants, and the animals. They have a clear idea that it is nature that protects us. Nature not only provides our food and clothing, and nurtures our body, but also nurtures our mind. Therefore, we should not only protect her but also love her, respect her and be in awe of her. Therefore, poet beings not only enjoy and appreciate the beauty of nature, but also add beauty to the world. Although poetic beings live in a harmonious relationship with nature and social community, they make every effort they can to live out their own  lives, your beauty.
                                                        A Creative Being 
Closely related to a poetic being, a constructive postmodern green lifestyle appreciates and calls for a Creative being which sustains a poetic being because a poetic being relies on unique creativity.

        For postmodern thinkers the universe is creative. It means that the universe unfolds moment-by-moment in a way that is not entirely reducible to influences from the past.  At any given moment, a human being is prompted not only by impulses from the past, but also by possibilities from the future, which the human being can actualize in the moment itself. To David Griffin, as part of universe, we human beings are “essentially creative beings.” 
 That is, to live is “to be creative.”
 That explains the reason why Whitehead felt sick of closed mindedness and the “decadent habit of mind” in his times.  For Whitehead, “The most un-Greek thing that we can do, is to copy the Greeks.” 
 Because Greeks were  not copyists. They were adventurous, “eager for novelty.”

        Another leading postmodern thinker, Michel Foucault, also favors creativity and novelty. He used to feel confused that people treat a table or even a tree as an object of art, but not our life. He asked, “But couldn't everyone's life become a work of art? Why should the lamp or the house be an art object, but not our life?” 
 To Foucault, the biggest pleasure of life lies in creation. His own life was full of adventure and pursuit of novelty. He shed light on how to lead a creative life, and how to be a creative being.  

       To be a creative being is to create a new and harmonious relationship with nature. To be a creative being is to create a healthier relationship with others, with community and society in order to enrich each other. To be a creative being is to keep transforming yourself toward free and full development.  

       As human beings, we feel inwardly beckoned not simply to live, but also to live well, that is, to live in ways that are healthy and compassionate, and that are constructively creative rather than destructively creative.  There is more to us than the will-to-power.  There is also, still more deeply, the will-to-love-and-be-loved.  A creative being is responsive to this inner impulse within each of us.  

       From a constructive postmodern perspective, being a creative being means to make a difference. Therefore a creative being highly values and appreciates diversity. For Alfred North Whitehead, one of the founders of constructive postmodern philosophy, it is diversity and plurality that provide the condition for higher development. 

 VI. Is Another Way of Living possible

Although such a postmodern green life style is imperative for an ecological civilization, it will be a long shot to be accepted by the majority.

         Skeptics would undoubtedly object to such a lifestyle. 

         One of their reasons is that creating ecological civilization is the government’s job. We common individuals can do nothing. 

         Yes, the Chinese government will play an instrumental role in creating an ecological civilization by transforming the development model and mode of production. But we individuals also can make significant contributions to creating such a civilization by changing our lifestyles. In some sense, we can say ecological civilization is impossible without individuals’ active participation. According to Mohandas Gandhi, “The first step to Swaraj (self-rule) lies in the individual.” For Gandhi, every individual had to take steps towards self-rule in their lives; then India would naturally move towards self- rule as a nation. That means, you must be the change you wish to see in the world.
          In order to change the world, we should change ourselves. Many individuals changing their lifestyle can make a big difference toward creating an ecological civilization. To echo contemporary author John Adams’ sentiments, “If we continue to believe as  we have always believed, we will continue to act as we have always acted.  If we continue to act as we have always acted, we will continue to get what we have always gotten.” 

         Another popular objection to ecological civilization should be considered here. They question: Why China, why us? It took a hundred years for China to reach today’s situation. When we are about to be rich by launching modernization, you ask us to lead a green life which means to limit our desires. It is not fair because you Westerns already have led a rich life. It is time for us to lead such a rich life “even if it is unsustainable.”

While this point of view has a great many followers in China today with the craze of  narrow nationalism, it is not only theoretically problematic, but morally  irresponsible.  

        Firstly, the objectors to a green lifestyle still take for granted that the modernization and the modern lifestyle based on modern western worldview is the only way to lead a happy life. It is apparent that they have ignored the criticism of modernization and modern lifestyle from postmodern thinkers in the past 3 decades. Obesity in the US is an arresting example. Due to their modern lifestyle, 60% American adults are overweighed, one fourth have obesity. Today obesity has become one of the most serious healthy problems in USA.
        Secondly, the objectors have showed their lack of responsibility. They are not only irresponsible for nature and others, but also for themselves.  Because when we totally abandon the traditional lifestyle such as the diet of coarse food grains  and embraced the modern  lifestyle, we actually walked down a miserable way.
       Promoting a postmodern green lifestyle does not mean calling people back to a pre-modern society; also it does not mean everything traditional is right and everything modern is wrong。

       What we try to tell people is “don’t be short sighted copyists.” The Westernized Modern lifestyle has already caused so many serious problems, why do we still want to copy it? Why do we still want to repeat the mistakes the modern Westerners made?

If following the US, everyone in China owns a car, Beijing, the capital of China will turn into the world’s worst traffic jam. It is not wrong to pursue wealth, but wealth would be valueless if it comes at the cost of our personal health or the vitality of the planet. Sam Walton, founder of Wal-Mart, reportedly came to this realization near the time of his death when he said he would trade all his wealth for a period of good health. Selfish, short-sighted conduct is immoral. Actions have consequences and a price must be paid for reckless self-indulgence. While Sam Walton’s epiphany came too late to be of benefit to him, as David Schwerin points out, “others can profit from his reversal of priorities.”
  
         The third disadvantage of the objectors lies in negatively understanding postmodern green lifestyle. Namely, they interpret the essence of green lifestyle as “limiting people’s desires.”

         As a matter of fact, what postmodern green lifestyle wants to limit is the unlimited desires of consumption, and the infinite desires of possession. Because  these desires are anti human. They turn human beings into consuming machines and existences of possession. 

         It is worthy of note that limiting people’s unlimited desires is just one aspect of postmodern green lifestyle. Another aspect, a more positive and important aspect of postmodern green  lifestyle, lies in encouraging people out of the box of material desires in order to develop themselves freely and fully. 

         As there is not only one way to Rome, the ways to feel happy are many. The material needs of our body are not the whole of our lives. As human beings, we also have spiritual needs of the mind. We feel enjoyable when we are in nature, our aesthetic sensibility can be developed by caring about and appreciating nature;
 Likewise, we can enrich our lives and feel happy by helping others.

        The Last objection is that the postmodern green lifestyle is “unrealistic”. Given the fact that people today are too “realistic,” who are either dominated by consumerism, or treat uncreative life as normal state, postmodern green lifestyle with idealistic color is a healthy alternative to the dominant modern lifestyle. Creating an ecological civilization calls for such a lifestyle.

          Although there will be hardship on the way toward a green lifestyle, we have to plough our way to lead such a lifestyle. An ecological civilization will be hopeless without transforming our modern lifestyle.

        As a matter of fact, more and more people in China today have realized the necessity and importance of such a green lifestyle. They have already been on their way toward such a green lifestyle. The following movements such as the “Green Biking Movement” promoted by  Institute for Postmodern Development of China, LOHO Movement promoted by Sheri Liao and her Global Village of Beijing, “simple wedding”, “new frugalism.” Etc, reflect such a sincere effort to lead a postmodern poetic and creative green lifestyle. They are the people who are on their way toward free and full human development.

         Maybe the group is small, and their voice is small as well. However, they have proved the simple truth that there is not only one way to Rome. Another way of living is possible. 

         To my eyes, they are the hope for ecological civilization. Their effort reminds me of the saying of Lu Xun, one of the  greatest writers of the 20th Century in China: “Hope is like a path in the countryside: originally there was no path - - yet, as people are walking all the time in the same spot, a way appears.”
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